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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE LAMENTATIONS OF JEREMIAH.
ARGUMENT.
THIS book has no title in the Hebrew, but, like the five books of Moses, takes its name from the first word of it, איכה, Echah, How. The Jewish commentators, however, entitle it, as the Greeks, Latins, our translators, and others do, Lamentations; an appellation expressive of the subject matter of it, the prophet lamenting in it, and that most pathetically, the destruction of Jerusalem and the temple, the desolation of Judea, and the captivity of God’s ancient people. Some indeed, and those men of eminence in literature, have supposed that the death of Josiah is the chief subject of these mournful poems, and that these are the lamentations mentioned 2 Chronicles 35:25, as being composed by Jeremiah on that occasion. But, as Blaney justly observes, “whatever is become of those lamentations, these cannot possibly be the same; for their whole tenor, from beginning to end, plainly shows them not to have been composed till the destruction of Jerusalem and its temple, and the depopulation of the country by the transmigration of all its inhabitants; which events are not at all described in the style of prophetic prediction, but are alluded to and bewailed as what had been already fully accomplished. And that this was the most ancient opinion held concerning them, appears from the introductory title prefixed to the Greek version of the LXX., and from thence, probably, transmitted to the Latin Vulgate:” (see note on Jeremiah 52:1 .) but “the internal evidence is sufficient to ascertain both the date and the occasion of these compositions; nor can we admire too much the full and graceful flow of that pathetic eloquence, in which the author pours forth the effusions of a patriotic heart, and piously weeps over the ruins of his venerable country.” “Never,” says an unquestionable judge of these matters, “was there a more rich and elegant variety of beautiful images and adjuncts arranged together within so small a compass, nor more happily chosen and applied. What can be more elegant and poetical than the image of the city, which was formerly the pride of nations, sitting by herself, absorbed in grief, and a widow; deserted by her friends, betrayed by her relations, stretching out her hands in vain, and finding no one to comfort her? What can be more elegant than the image of the ways of Zion, which are represented as grieving, and demanding the celebration of their solemn festivals? But if we should produce all the beautiful passages, we should be obliged to transcribe the whole poem.” See Bishop Lowth, de Sacra Poesi Hebræorum, Prælec. 22. Indeed, as has been observed, the prophet’s peculiar talent lay in working up and expressing the passions of grief and pity; and, unhappily for him, as a man and a citizen, he met with a subject but too well calculated to give his genius its full display.

These Lamentations of Jeremiah are very properly distributed into five chapters, each of them containing a distinct elegy, consisting of twenty-two periods, or stanzas, according to the number of letters in the Hebrew alphabet; although it is in the first four chapters only that the several periods begin, acrostic-wise, with the different letters following each other in alphabetical order. By this contrivance the metre is more precisely marked and ascertained, particularly in the third chapter, where each period contains three verses, which have all the same initial letter. The first two chapters in like manner consist of triplets, excepting only the seventh period of the first, and the nineteenth of the second, which have each a supernumerary line. The fourth chapter resembles the three former in metre, but the periods are only couplets. In the fifth chapter the periods are couplets, but of a considerably shorter measure. See Blaney. 

01 Chapter 1 

Verse 1
Lamentations 1:1. How doth the city sit solitary — The short history of the desolations of the Jewish nation, contained in the fifty-second chapter of Jeremiah, formerly stood as a preface to the Lamentations; but, instead of it, the Greek and Latin copies have a short introduction, which may be thus translated: “And it came to pass after that Israel had been carried away captive, and Jerusalem was become desolate, that Jeremiah sat weeping, and lamented with this lamentation over Jerusalem, and said,” How, &c. The book being undoubtedly poetical, as a specimen of the kind of poetry which it contains, the reader is here presented with Blaney’s translation of the first stanza.

“How does she sit solitary, the city that was full of people! She is become as a widow, that was great among the nations! She that was sovereign over provinces, is become tributary!”
Jerusalem is here represented as a weeping female, sitting solitary on the ground without any attendant or comforter, the multitude of her inhabitants being dispersed or destroyed. It is remarkable, that in times similar to this, that is, in the reign of the Emperor Vespasian, a coin was struck, on which Judea is represented under the image of a woman sitting in tears beneath a palm-tree. How is she become as a widow! &c. — Cities are commonly described as the mothers of their inhabitants, and their kings and princes as their husbands: so, when they are bereaved of these, they are said to be widows and childless. Thus Jerusalem, having lost her king and people, and being forsaken of her God, who was in a peculiar sense a husband to her, is here represented as sitting alone in that pensive melancholy condition. She that was great among the nations, &c. — The kings of Judah, in their flourishing state, extended their conquests over the Philistines, Edomites, and other neighbouring countries; and by thus enlarging their dominions, greatly advanced the power of the metropolis of their kingdom. But now, being under subjection to the king of Babylon, and forced to pay tribute to him, she was made no more account of than any other city under the same yoke: see Calmet and Lowth.

Verse 2
Lamentations 1:2. She weepeth sore in the night — In the Hebrew, according to the idiom of that language, it is, Weeping she weepeth, which our old English version renders, She weepeth continually. The expression, in the night, is interpreted by some to signify her condition was so unhappy that, though oppressed with calamities, she did not dare to utter her complaints, unless secretly in the night, for fear of irritating her enemies. Among all her lovers she hath none to comfort her — Those nations that courted her alliance in the time of her prosperity, or those allies, whose friendship she courted by sinful compliances, have forsaken her in her affliction, and joined with her enemies in insulting over her. “Several of the neighbouring princes sent their ambassadors to Zedekiah, Jeremiah 27:3, &c., to engage him, as appears from the context, to join them in a confederacy against the power of the king of Babylon. But they not only universally failed, and deserted Judah in the time of need, but most of them turned against her, and took a malignant pleasure in aggravating her misfortunes.” See Blaney and the margin.

Verse 3
Lamentations 1:3. Judah is gone into captivity because of affliction, &c. — Her miseries have received their finishing stroke in a total captivity among, and bondage to, heathen and infidels, because of the oppression exercised by her rulers and others, and the servitude to which they obliged their subjects and inferiors. This is the interpretation adopted by the Chaldee paraphrast, who represents the Jews as having been carried into captivity, in retaliation of their having oppressed the widows and the fatherless among them, and prolonged illegally the bondage of their brethren who had been sold for slaves. But, as the word גלה, here used, does not necessarily signify to go into captivity, but often to remove, or go into exile, whether voluntarily or by compulsion; Blaney thinks that “a voluntary migration of the Jews is here intended, many of whom, previous to the captivity, had left their country, and retired into Egypt and other parts, to avoid the oppressions and servitude that they had reason to apprehend from the Chaldeans, who had invaded, or were about to invade, their land. Either of these senses,” however, he observes, “is competent; and the interpretation according to them will be found to suit perfectly with the subsequent members of the period.” She findeth no rest — No satisfaction of mind, no settled place of abode, no remission of labour, terror, and suffering; but, deprived of all peace and comfort, is continually exposed to every insult and outrage, and to all manner of oppressions and vexations. All her persecutors — Or pursuers, rather; overtook her between the straits — That is, all her enemies have taken the opportunity of her being in a difficult and distressed condition, to oppress and injure her. The expression is metaphorical, taken from those who hunt their prey, which they are wont to drive into some strait and difficult passage, from whence it cannot escape.

Verses 4-6
Lamentations 1:4-6. The ways of Zion do mourn — The highways leading to Zion, which used to be thronged with people going to the solemn feasts before the Lord, now, as it were, mourned on account of no persons travelling in them for that purpose. All her gates are desolate — The gates of Jerusalem, or of the temple: few or none passing through them, the city and country being depopulated; and there are no longer any courts of judicature, or assemblies of people, held in her gates. Her priests sigh — Because no victims, or other oblations, are offered, the temple and altar being destroyed. Her virgins are afflicted — Her calamities afflict the young as well as the old, and persons of all ages and ranks are in bitterness. Her adversaries are the chief — Her enemies have got the advantage over her, and she is become their vassal. This was a judgment that Moses threatened to them if they proved disobedient, Deuteronomy 28:43; namely, that their enemies should be the head, and they the tail. For the Lord hath afflicted her — Hath fulfilled his threatenings, denounced in case of disobedience. For the multitude of her transgressions — The procuring, provoking cause of all her calamities: for whoever may be made the instruments, God is the author of all these troubles: it is the Lord that has afflicted her, and he has done it as a righteous judge, because of her transgressions, which have been very many as well as very great. Hence her children, her inhabitants, are gone into captivity before the enemy — Are forced into slavery by the Chaldeans, as cattle are driven in herds by them that sell them. And from the daughter of Zion all her beauty is departed — All the glory of God’s sanctuary, and the comely order of his worship, and all the beauty of holiness. Her princes are like harts, &c. — That upon the first alarm betake themselves to flight, and make no resistance: they are become dispirited, have lost their courage, given way and fled before their enemies.

Verse 7
Lamentations 1:7. Jerusalem remembered in her affliction and misery. The word מרודים, here rendered misery, frequently signifies banishment and captivity. The LXX. render it απωσμων, rejections, or expulsions; all her pleasant things — All her former riches and glory, and the various benefits she enjoyed from God’s favour and protection, particularly the honour and happiness of having his peculiar presence in the temple, and among his people, and the manifestation he gave of his will by the prophets. Nothing is more natural than for persons, who have fallen into adversity, to recollect the advantages they had formerly possessed, and to feel an aggravation of their sufferings in proportion to the greatness of the contrast. The adversaries saw her, and did mock at her sabbaths — Not considering the excellent uses those days were designed for; namely, to give men a proper degree of relaxation from labour; leisure to attend upon the service of God, and learn the duties of religion; and to celebrate the creation of the world, that wonderful effect of infinite wisdom, power, and goodness, which can never be sufficiently extolled. The heathen writers, it must be observed, commonly ridicule the Jews’ celebration of their sabbaths as a mark of their sloth and idleness.

Verse 8-9
Lamentations 1:8-9. Jerusalem hath grievously sinned — Hebrew, חשׂא חשׂאה, in sinning hath sinned, or hath sinned sin: that is, sinned wilfully and deliberately; hath sinned that sin which of all others is the abominable thing which the Lord hates, the sin of idolatry. The sins of Jerusalem, which makes such a profession of worshipping and serving the true God, and therefore of obeying his will, and enjoys such privileges, are of all others the most grievous sins. Therefore she is removed — The greatest part of her inhabitants are either carried away captive to Babylon, or are fled for refuge and safety to some of the neighbouring nations. Blaney translates this clause, Therefore hath she been as one set apart for unclean, instead of לנידה, a word that occurs nowhere else, reading לנדה, after nineteen MSS., which signifies a woman in her state of separation. All that honoured her, despise her — She hath made herself vile, and therefore is justly vilified. Because they have seen her nakedness — Have seen her deprived of all her strength and glory. As she had defiled herself with idolatry, (called spiritual adultery in Scripture,) so God has ordered her to be exposed to shame like a common harlot. Yea, she sigheth and turneth backward — As ashamed to be seen in such a despicable condition, destitute of all those things which constituted her former glory. Her filthiness is in her skirts — She carries the marks of her sins in the greatness of her punishments. She remembereth not her last end — Reflects not on what is still further coming upon her. “The plain meaning of this,” says Blaney, “taken out of metaphor, seems to be, that although evident marks of her pollution appeared about her, and the land was defiled by her sinfulness, even to its utmost borders, she had no thought or consideration of what must be the consequence of all this at the last.” Therefore she came down wonderfully — She was brought low, and humbled in an extraordinary manner having sinned grievously, Lamentations 1:8, she was degraded and punished wonderfully. Observe, reader, grievous sins bring wondrous ruin; there are some workers of iniquity for whom is prepared a strange and uncommon punishment.

Verse 10-11
Lamentations 1:10-11. The adversary hath — Or rather, did, spread his hand upon all her pleasant things — Hebrew, מחמדיה, her desirable things, namely, her riches, and what else she most desired to preserve. She hath seen the heathen entered into her sanctuary, &c. — She saw heathen nations, whom thou hadst forbidden even to be admitted into thy congregation, (as being uncircumcised,) enter into the sanctuary farther than ever her own people themselves were permitted to go. The Chaldeans entered into the inmost part of the sanctuary, even into the holy of holies, into which none of the Jews, except the high-priest, were ever allowed to enter. All her people sigh, they seek bread — He probably refers to the time of the invasion of the country by the Chaldeans, and the siege of Jerusalem, when the whole body of the people were in a sad condition, and, in a land that ordinarily flowed with milk and honey, were at a loss for bread to eat. They have given their pleasant things for meat to relieve the soul — They have parted with their riches and all their desirable things to purchase bread to sustain their lives. See, O Lord, and consider — This is a prayer of Jerusalem to God for relief; for I am become vile — That is, miserable and contemptible.

Verse 12
Lamentations 1:12. Is it nothing to you? &c. — The Vulgate reads this clause without an interrogation, thus: O vos omnes qui transitis per viam attendite, videte, &c. O all ye, who pass by the way, observe, see, &c. Lowth also and Blaney prefer reading it in a similar way; the former thus: O all ye that pass by; or, O! I appeal to all you that pass by: and the latter, O that among you, all ye that pass by the way, ye would look and see, &c. Our translation, however, is more agreeable to the Hebrew, and certainly more expressive and emphatical. The prophet speaks in the name of Jerusalem, or of the Jewish Church, still represented as a woman in misery, sitting by the way-side, and calling to travellers that passed by to have compassion on her, suggesting to them that hers was no ordinary affliction, nor the visitation of a common and ordinary providence, but the effect of the Lord’s fierce anger, a most severe though just chastisement. The intention of the passage is to show that the calamities brought on the Jews, as the punishment of their idolatries and other crimes, ought to be observed and maturely considered by people of all nations, that from their miseries they might learn how dangerous it was to provoke the God of Israel by such practices; which he would not overlook in any people, not even in those that stood in the nearest relation to him, but would assuredly punish them: and to signify to the Babylonians themselves in what danger they stood by despising and setting at naught this only living and true God. But the prophet does not address them by name, nor speak more pointedly, lest he should irritate them still more against his already too miserable countrymen. “These words are often quoted in speaking of our Lord’s sufferings, and they are capable of a striking accommodation thereto: but it should be recollected that this is only an accommodation, and not the real meaning of the sacred writer.” — Mr. Scott: who adds, “The address is so exquisitely pathetical, that no comment can possibly do justice to it.”

Verses 13-16
Lamentations 1:13-16. From above hath he sent fire into my bones — Calamities as consuming and as afflictive as fire in the bones. He hath spread a net for my feet — Hath brought me into a most miserable condition, in which I am so entangled that I cannot extricate myself nor escape from it. Thus the prophet teaches Jerusalem to look beyond the Babylonians, and to see the sin-avenging hand of God in her sufferings. As if he had said, It is God himself that hath sent these evils upon me; he hath stirred up my enemies against me, and they are no more than the rod of his anger. The yoke of my transgressions is bound by his hand, &c. — He has, as it were, gathered my iniquities and the iniquities of my people together, and made a yoke of them to put upon me, so that I am weighed down by them, and by the judgments inflicted on account of them. They are wreathed, and come up upon my neck — My punishments are twisted with my sins as cords to make them strong: I have a complication of judgments upon me, sword, famine, pestilence, captivity; and they are not only prepared for my neck, but are already put upon it. He hath made my strength to fall, &c. — All my valiant men, the strength of my nation, is broken, and I am so fallen that I am not able to rise again. The Lord hath trodden under foot all my mighty men, &c. — The destruction which is made by war is frequently expressed by treading under foot: see note on Jeremiah 50:26. He hath called an assembly against me to crush, &c. — Instead of those solemn assemblies that were wont to be called together in the midst of me by the sound of trumpet, to celebrate my solemn feasts, God hath called an assembly of Chaldeans to lay me in ruins, and crush my people. The Lord hath trodden the daughter of Judah as in a wine-press — That people, which was formerly chosen by Jehovah, and secured against all violent attempts by his immediate and almighty protection, he has now given up to the fury of their enemies, to afflict them with such severity that their blood has been shed in the streets of Jerusalem as wine from the wine-press. For these things I weep, &c. — For these sore afflictions, and for my sins which have caused them, and for these tokens of divine wrath which I see in them I weep so plentifully, and am in such distress, that mine eye runneth down with water, because the comforter that should relieve my soul — Namely, God; is far from me — Hath withdrawn himself, is departed from me in displeasure, and beholds me afar off. My children are desolate — The other cities of Judah, under Jerusalem, the mother city, or my people, are wasted, destroyed, and made desolate, because the enemy hath prevailed — And effected his purpose.

Verse 17
Lamentations 1:17. Zion spreadeth forth her hands — She extendeth her hands as a suppliant praying for relief and consolation. And there is none to comfort her — None who can, or are even inclined to do it. The Lord hath commanded, &c. — That is, it came to pass by God’s command, that the surrounding nations were the adversaries of Jacob. We meet with a similar form of expression Psalms 68:11, The Lord gave the word, great was the company of those that published it. Jerusalem is as a menstruous woman — She is become loathsome and filthy in the eyes of her former friends, like women separated from the congregation in the time of their legal uncleanness.

Verse 18-19
Lamentations 1:18-19. The Lord is righteous, for I have rebelled, &c. — He does me no wrong in dealing thus with me, nor can I charge him with any injustice. Observe, reader, whatever the troubles are which God is pleased to inflict upon us, we must own that in them he is righteous: we neither know him nor ourselves, if we do not acknowledge this. Jerusalem owns the equity of God’s actions by confessing the iniquity of her own. Hear, I pray you, all people — See note on Lamentations 1:12. My virgins and my young men are gone into captivity — Thus it is said, 2 Chronicles 36:17, that the Chaldeans had “no compassion upon young men or maidens.” I called for my lovers, but they deceived me — They proved like the brooks in summer to the thirsty traveller, Job 6:15. The Egyptians and her other allies are intended, who made court to her in her prosperity, and promised her assistance, but in the day of her adversity and necessity were alienated from her, and cast her off. Thus we are commonly deceived and disappointed in those creatures that we set our hearts upon, and put our trust in. Happy they that have made God their friend, and keep themselves in his love, for he will not deceive them! My priests and mine elders gave up the ghost in the city — The famine hath consumed the most honourable as well as the meaner people. While they sought their meat to relieve their souls — While they went about seeking for bread to keep them alive. The LXX. add, και ουχ ευρον, and found none, with whom the Syriac agrees. But no such words appear in the Hebrew copies, although the thing is implied, for they would not have died if they had found what they sought.

Verse 20
Lamentations 1:20. Behold, O Lord, for I am in distress — Take cognizance of my case, and use such means for my relief as thou pleasest. It is a matter of comfort to us, that the troubles which oppress our spirits are perfectly known to God, and that his eye is continually upon them. Abroad the sword bereaveth, at home there is as death — Thus was Moses’s prediction, Deuteronomy 32:25, fulfilled, The sword without, and terror within, shall destroy both the young man and the virgin, the suckling also, with the man of gray hairs. Virgil describes a similar scene, when he says,

“ — — Crudelis ubique Luctus, ubique pavor, et plurima mortis imago.” ÆN. 2:368.
“All parts resound with tumults, plaints, and fears; And grisly death in sundry shapes appears.” DRYDEN.
By death, in this clause, the pestilence is meant, as in Jeremiah 15:2, where see the note: death acting, as it were, in propria persona, in its own proper person, and not by the instrumentality of another, as when a person is slain by the sword. So our great poet, in his description of a lazar-house,

“ — — — — — — — — — — Despair
‘Tended the sick, busiest from couch to couch; And over them triumphant death his dart Shook — — — — — — .”
PARADISE LOST, book 11. 50:489, &c.
Instead of, At home there is as death, Lowth proposes reading, there is certain death, observing, that the particle of similitude in the Scriptures sometimes implies a strong affirmation, as John 1:14, We beheld his glory, the glory as of the only begotten of the Father, meaning such a glory as could belong to none but the Son of God.

Verse 21-22
Lamentations 1:21-22. They have heard that I sigh — The nations contiguous to me, Egypt and others, that before pretended to be my friends and allies, have been no strangers to my bitter afflictions, which have forced sighs from me; but there is none to comfort me — None of them can or will relieve my distress, but abandon me as in a desperate situation. They are glad that thou hast done it — They have even expressed gladness at the calamities that have befallen me; and they please themselves with the thought that thou our God, of whose favour and protection we used to boast, shouldst forsake us, and give us up as a prey to our enemies. Thou wilt bring the day that thou hast called, &c. — The day when thou wilt execute thy judgments upon the Babylonians, and our other enemies and false friends, will certainly come at the time thou hast determined for that purpose. “We have here again the like turn of phrase as in the first line of this period; for the meaning evidently is, that the enemies of Jerusalem would in the end find little cause for their triumph, since the same Almighty Being, who had caused her evil day to come, had declared that, after a while, they should also suffer the like fate. Thou that hast brought the day [of adversity upon me] hast pronounced, that they shall become even as I.” — Blaney. Let all their wickedness come before thee — Let it appear that though thou hast chastened us for our sins, our enemies have still greater ones to answer and be punished for. 

02 Chapter 2 
Verse 1
Lamentations 2:1. How hath the Lord covered the daughter of Zion with a cloud — Changed her condition for the worse, and turned the light of her prosperity into the darkness of adversity. And cast down, &c., the beauty of Israel — The temple and all its glory. And remembered not his footstool in the day of his anger — Hath not spared even the ark itself, the footstool of the shekinah, or divine glory, which was wont to appear, sitting, as it were, enthroned upon the mercy-seat, between the cherubim: see the margin.

Verses 2-4
Lamentations 2:2-4. The Lord hath swallowed up the habitations, &c. — Without showing any pity or concern for them. He hath thrown down the strong holds, &c. — Hath suffered the enemies to batter down their fortifications to the ground. He hath polluted the kingdom, &c. — “He hath shown no regard for the kingdom which himself had settled upon the family of David, but involved the royal family in one common destruction with the rest of the people. The expression is much the same with that of Psalms 89:39, Thou hast profaned his crown by casting it to the ground.” — Lowth. He hath cut off, &c., all the horn of Israel — Namely, their strength and glory, and especially their kingly dignity. He hath drawn back his right hand, &c. — He hath withdrawn his wonted assistance, and given us up into the hands of our enemies. Or, as Blaney rather thinks, the right hand of Israel may be here intended, namely, his exertions of strength represented as rendered ineffectual by God, or turned away from obstructing the progress of the enemy; “just as God says, Jeremiah 21:4, that he would turn aside the weapons of war that were in the hands of the Jews, so as to prevent their hindering the Chaldean army from entering the city.” He burned against Jacob round about — God hath consumed them, not on this or that part merely, but everywhere, as a fire which seizes a house, or a heap of combustible matter, on all sides at once. He hath bent his bow like an enemy, &c. — God, whom by their sins they had provoked, and made their enemy, behaved himself as such toward them, bending his bow, as it were, and stretching out his right hand to destroy them. And slew all that were pleasant to the eye — The chief in worth and dignity; those who were in the flower of their age, the joy and delight of their parents. He poured out his fury like fire — Which devours all before it, without any discrimination.

Verse 6-7
Lamentations 2:6-7. He hath violently taken away his tabernacle as of a garden — The Vulgate reads, dissipavit, quasi hortum, tentorium suum; he hath dissolved, broke in pieces, scattered, or laid waste, his tent as a garden. Thus also Houbigant: that is, he hath destroyed the temple, the place of his residence, and of our religious assemblies, as if it had been no better than a tent or cottage set up in a garden, or vineyard, just while the fruit was gathering, and then to be taken down again. This interpretation of the original text, which is, יחמס כגן שׂכו, supposes שׂכו to be written for סכו words exactly alike in sound, though not always in sense, and frequently put the one for the other. But, as the former, from שׂוךְ, to hedge, originally signifies his hedge, many think the most proper rendering of the Hebrew, and the true sense of the passage is, as in the margin, He hath taken away his hedge as of a garden; that is, he hath withdrawn his protection, and left us exposed to the mercy of our enemies. He hath destroyed his places of the assembly — This translation, as also that of the Vulgate, understands this as a repetition of the former clause; but, as sixty MSS. and one edition, instead of מעדו, read מועדו at large, Blaney takes the congregation of Jehovah to be intended, rather than the place of their assembly, and renders the words, He hath destroyed his congregation, namely, the people of Israel, the vineyard, which he had heretofore kept under his special protection. The Lord hath caused the solemn feasts, &c., to be forgotten — Or rather, as שׁכח is more properly rendered, hath forgotten the solemn feasts, &c., that is, “holds those services no longer in esteem, but slights and disregards them:” compare Isaiah 1:14-15. And hath despised the king and the priest — Hath shown no regard for either of those honourable offices, but hath suffered the kingdom to be destroyed, and the temple to be laid waste. He hath abhorred his sanctuary — It had been defiled with sin, that only thing which he hates, and for the sake of that he hath abhorred it, though he had formerly delighted in, and called it his rest for ever, Psalms 132:14. They have made a noise in the house of the Lord, &c. — “Instead of the joyful sound of praises and thanksgivings to God, such as used to be solemnly performed in the temple at the public festivals, there was nothing to be heard there but the noise of soldiers, and the rudeness of infidels, profaning that sacred place, and insulting the true God, who was worshipped there: compare Psalms 74:4.” — Lowth.

Verse 8-9
Lamentations 2:8-9. The Lord hath purposed to destroy the wall of Zion — The word wall is here to be taken in a metaphorical sense, for the strength and security of the city. He hath stretched out a line, &c. — Called emphatically, Isaiah 34:11, קו תהו, the line of confusion or devastation, being designed to mark out the extent of what was to be pulled down. For the instruments designed for building are in some places applied to destroying, because men sometimes mark out those buildings they intend to demolish. Thus, 2 Kings 21:13, God says, I will stretch over Jerusalem the line of Samaria, and the plummet of the house of Ahab: see likewise Amos 7:7-8 . Therefore he made the rampart, &c., to lament — Made their walls and ramparts feeble, ready to shake like a man under some languishing distemper, who had no strength left. Her gates are sunk into the ground, &c. — The gates of Jerusalem are destroyed and covered over with rubbish, and the bolts of the gates are broken. Her king and her princes are among the Gentiles — Zedekiah and the nobles of Judah, who were not slain, are in a state of miserable captivity. The law is no more — It is no longer read and expounded; the priests and the Levites, whose office it is to instruct the people, being dispersed among the heathen; and that part of the law which respects the public worship of God, being rendered impracticable by the temple’s being destroyed. Her prophets also find no vision from the Lord — The prophets are either dead, or in a state of captivity, and these latter are not favoured with divine revelations as they were wont to be, and so cannot resolve the doubts of those who come to them for advice.

Verses 10-13
Lamentations 2:10-13. The elders, &c., sit upon the ground, and keep silence —
These and the other expressions of this and the two following verses betoken the deepest mourning and sorrow. Mine eyes do fail with tears — My sight is become dim with weeping. My bowels are troubled — As they were when he foresaw these calamities coming, Jeremiah 4:19-20. My liver is poured upon the earth — My vitals seem to be dissolved, and have lost all their strength. “That the mental passions.” says Blaney, “have a considerable influence upon the habit of the body in various instances, is a fact not to be questioned. And experience daily shows, that a violent uneasiness of mind tends greatly to promote a redundance and overflowing of vitiated bile. The liver is the proper seat of the bile, where its secretions are carried on. Hence the prophet’s meaning in this place seems to be, that he felt as if his whole liver was dissolved and carried off in bile, on account of the copious discharge brought on by continual vexation and fretting. Job expresses the same thing, Job 16:13, where he says, He poureth out my gall upon the ground.” Because the children and sucklings swoon in the streets — For want of sustenance. As the wounded — As those who are not presently despatched, but die a lingering death. What thing shall I take to witness for thee? — What instance can I bring of any calamity like thine, that such an example may be some mitigation of thy complaints. For thy breach is great, like the sea, &c. — The breach made in thee is like the breaking in of the sea that overflows a whole country, where no stop can be put to the inundation.

Verse 14
Lamentations 2:14. Thy prophets have seen vain and foolish things — The prophets, to whom thou didst choose to hearken, and whom thou didst believe, rather than those whom God sent to reveal his will, came and told thee idle tales, the fancies of their own minds, deluding thee with hopes of not being carried into captivity, or of a speedy return therefrom. They have not discovered thine iniquity, &c. — They have not given thy people a just sense of their iniquities, in order that, by being humbled and brought to true repentance, they might avert God’s judgments, but they have rather flattered them in their sins, and thereby have hastened on their ruin: see the margin. But have seen for thee false burdens — They have amused thee with false and fallacious prophecies, and that even after, as well as before, they were carried into captivity; (see Jeremiah 29:8, &c.;) and causes of banishment — Hebrew, מדוחים, of casting out, of expulsion, as the word properly signifies: that is, their pretended revelations, promising peace, and giving hopes of impunity to thy people continuing in sin, were so far from profiting thee, that they were in a great measure the causes of thy captivity. Why prophecies are termed משׂאות, burdens, see notes on Isaiah 13:1, and Jeremiah 23:33 .

Verse 15
Lamentations 2:15. All that pass by clap their hands at thee; they hiss, &c. — These were gestures of derision, whereby the enemies of the Jews expressed a satisfaction in their calamities; saying, Is this the city that men call The Perfection of beauty — Or, perfect in beauty, as Blaney renders כל לת יפי ; The Joy of the whole earth — Such was the light in which the Jews had viewed Jerusalem, and such was the language in which they had been wont to speak of it. And it was at least a pardonable partiality in them, which led them to pass these encomiums upon it, and to suppose that all strangers would be equally delighted with its beauty as they themselves were. It was the metropolis of their nation, and the city their God had chosen to put his name there. There was his magnificent temple, and there the symbols of his divine presence, and the administration of the ordinances of his worship. Thither the whole nation resorted, according to his appointment, to celebrate their solemn feasts: and there those feasts were observed with all the magnificence of religious joy. It is no wonder, therefore, that they esteemed it the perfection of beauty, and a place in which the whole earth ought to delight.

Verse 16-17
Lamentations 2:16-17. All thine enemies have opened their mouths against thee — As if they were ready to devour thee: see the margin. Or they have opened them in scoffs, reproaches, and insults. They hiss and gnash their teeth — In scorn and derision. They say, We have swallowed her up — Namely, Jerusalem. They triumph in their success against her, and in the rich prey they have got in making themselves masters of her. Certainly, this is the day we have looked for — Which we have expected and longed to see. Thus the enemies of the church are apt to take its disasters for its ruin, and to triumph in them accordingly; but they will find themselves deceived, for the gates of hell shall not prevail against it. The Lord hath done that which he had devised — Our destroyers could have had no power against us, unless it had been given them from above: they were but the sword in God’s hand. And he hath not surprised us by these providences: he gave us notice before hand what he would do if we were disobedient, and he hath done no more than what he threatened long since. He hath fulfilled his word which he had commanded — Hath verified and made good his declarations uttered in days of old — Namely, by Moses, Leviticus 26:16-31; Deuteronomy 28:15-49. He hath set up the horn of thine adversaries — Hath advanced their power and glory.

Verse 18-19
Lamentations 2:18-19. Their heart cried unto the Lord — “The same,” says Blaney, “are the speakers here who are said to have made the foregoing remarks concerning the distressed condition of Jerusalem, namely, the passengers, (Lamentations 2:15,) whose hearts, being deeply affected with what they saw, urged them to break forth into the following passionate exclamation, addressed to the daughter of Zion.” O wall of the daughter of Zion — The Vulgate reads the verse, Clamavit cor eorum ad Dominum, super muros filiæ Sion, Deduc quasi torrentem lacrymas per diem et noctem; non des requiem tibi, neque taceat pupilla occuli tui: “Their heart hath cried unto the Lord concerning the walls of the daughter of Zion, Cause thy tears to descend, like a torrent, night and day; give thyself no rest, nor let the apple of thine eye be silent.” As the wall and rampart are said to lament, (Lamentations 2:8,) because their ruins were objects of lamentation; so here the ruined wall, including the ruined city and its inhabitants, is called upon, by a beautiful prosopopœia, to mourn and weep over the desolations of that place which God had chosen for his peculiar residence, and to entreat him to take compassion on its miseries. The original expression, rendered the apple of thine eye, is literally the daughter of thine eye; by which Blaney thinks is meant, not the pupil, but the tear, which, he says, may, with great propriety and elegance, be termed the daughter of the eye from which it issues. Arise, cry out in the night — Do not cease thy prayers and supplications even in the night season. In the beginning of the watches — The Jews divided the night, first into three, and in after ages into four watches: see 7:19; Matthew 14:25. Pour out thy heart like water before the Lord — Offer up thy earnest prayers with tears to the throne of grace; and send up thy very soul, and thy most devout affections along with them: see Psalms 62:8; 1 Samuel 7:6. Lift up thy hands for the life of thy young children — That they at least may be spared; (see Lamentations 2:11;) that faint in the top of every street — See the margin. The expression seems to mean the same as in every street.
Verses 20-22
Lamentations 2:20-22. Behold, O Lord, to whom thou hast done this — To thy people, for whom thou hast formerly expressed so much tenderness and affection. Jerusalem seems to be here introduced speaking. Shall the women eat their fruit — We find by comparing this verse with chap. Lamentations 4:10, that God brought upon them that terrible judgment which he had denounced against them, if they continued to provoke him, namely, that they should eat the flesh of their own sons and daughters. See the margin. And children of a span long — Hebrew, שׂפחים, rendered in the margin, swaddled with their hands, and by the LXX., νηπια θηλαζοντα μαστους, infants sucking the breasts. Shall the priest and the prophet be slain in the sanctuary of the Lord? — Shall thy ministers be slain, and that in thy sanctuary? We learn from this, 1st, That the Chaldeans spared no character, no, not the most distinguished; even the priest and the prophet, who, of all men, one would think, might have expected protection from heaven, and veneration on earth, yet they were slain; not abroad in the field of battle, where they would have been out of their place, as Hophni and Phinehas were, but in the sanctuary of the Lord, the place of their business, and which they hoped would have been a refuge to them. 2d, They spared no age, no, not those who, by reason of their tender or decrepit age, were exempted from taking up the sword; for the young and the old lay on the ground slain in the streets. 3d, They spared no sex, the virgins and the young men fell by the sword. In the most barbarous military executions that we read of, the virgins were spared and made part of the spoil, but here they were put to the sword as well as the young men. We learn, 4th, That this was the Lord’s doing; he suffered the sword of the Chaldeans to devour thus without distinction; he slew them in the day of his anger — Namely, his anger for their many and aggravated sins. Thou hast called, as in a solemn day — A day of awful retribution; my terrors round about — As my people were wont to be called together from all parts on solemn days, when they were to meet at Jerusalem for thy service; so now, by thy providence, my terrible enemies are by thee called together to slay thy people in that holy city in which they were wont to worship thee. So that none escaped nor remained — That is, few or none. Those that I have swaddled, and brought up, hath mine enemy consumed — As if they had been brought forth for the murderer, like lambs for the butcher, Hosea 9:13 . Zion, that was a mother to them all, laments to see those that were brought up in her courts, and under the tuition of her oracles, thus made a prey of and destroyed. 

03 Chapter 3 
Verse 1-2
Lamentations 3:1-2. I am the man that hath seen affliction — I myself have suffered affliction in this time of public calamity. He speaks, probably, with a particular regard to the ill treatment he had met with in the discharge of his prophetical office. Some indeed suppose that he speaks in this and the subsequent verses, to Lamentations 3:21, in the character of the people, but so many passages manifestly refer to his own personal troubles, that such an interpretation seems very improbable. He hath brought me into darkness, but not into light — Light is often used in Scripture for happiness or comfort, and darkness for affliction and misery. The prophet’s meaning is, that God had been pleased to exercise him with calamity. Perhaps he refers especially to his being put into the dungeon and the stocks, and to the state of darkness and distress which his mind was in during these trials.

Verses 3-7
Lamentations 3:3-7. Surely against me is he turned — The course of his providence toward me is quite altered. He was formerly kind and gracious, but now exercises an afflicting hand against me, and that not occasionally, or for a short time, but continually, all the day. The phrase, He turneth his hand against me, is equivalent to that which occurs Isaiah 1:25, I will turn thy hand upon thee, where see the note. My flesh, &c., hath he made old — Hebrew, בלה, hath wasted, caused to decay. See notes on Job 16:8 ; Psalms 31:10; Psalms 32:3. He hath broken my bones — The anguish I feel in my mind is as painful to me as if all my bones were broken. He hath builded against me — He hath blocked me up in a strait place; he has so enclosed me with calamities that there is no escaping them; and compassed me with gall, &c. — Hath filled me with grief and anguish of mind, which is no less bitter than gall to the mouth. He hath set me in dark places, &c. — He hath confined me to a dungeon where no light enters; and I am secluded from human society, as if I were out of the world. He probably refers to the pit of the prison into which he was cast by the command of Zedekiah. He hath hedged me about — See Lamentations 3:5, and the margin. He hath made my chain heavy — He hath made my bondage, or my imprisonment, grievous.

Verse 8
Lamentations 3:8. Also when I cry and shout — When, under a conviction that, in my present distressed condition, I cannot deliver myself, and that no creature can deliver me, I make application to God in prayer for deliverance, and am serious, fervent, and importunate in my addresses to him; he shutteth out my prayer — Refuses to hearken to it, or give me any ease or relief; Hebrew, שׂתם, the same as סתם, he hath obstructed my prayer; “hath barred my prayer from approaching him.” — Blaney. Thus sometimes God seems to be angry even against the prayers of his people, Psalms 80:5 . And their case is deplorable indeed when they are denied, not only the benefit of an answer, but the comfort of acceptance. 

Verses 9-13
Lamentations 3:9-13. He hath enclosed my way with hewn stone — He hath not only hedged it up with thorns, Hosea 2:6, but stopped it up with a stone wall which cannot be broken through; so that my paths are made crooked — That is, I traverse to and fro, to the right hand and to the left, to try to get forward, but I am still turned back. Observe, reader, if we walk in the crooked ways of sin, crossing or swerving from God’s laws, it is just with God to make us walk in the crooked paths of affliction, crossing our designs and breaking our measures. He was unto me as a bear lying in wait — Surprising me with his judgments; and as a lion in secret places — So that which way soever I went, I was in continual fear of being attacked, and could never think myself safe. He hath turned aside my ways — Hath blasted all my counsels and ruined my projects; (see above on Lamentations 3:9;) and pulled me in pieces — Hath torn and gone away, Hosea 5:14. He hath made me desolate — Deprived me of all society, and of all comfort in my soul. He hath bent his bow — That bow, which was ordained against the church’s persecutors, is bent against her sons. He hath set me as a mark for his arrows — Which he aims at, and is sure to hit: so that the arrows of his quiver enter into my reins — And give me an inward and mortal wound.

Verses 14-19
Lamentations 3:14-19. I was a derision to all my people — To all the wicked among them, who made themselves merry with the prophet’s griefs and the public judgments; and their song all the day — Hebrew, נגינתם, their instrument of music. The word, says Blaney, “is commonly rendered their song; but I rather think it means a subject upon which they played, as upon a musical instrument, for their diversion.” He hath filled me with bitterness — A bitter sense of these calamities. God has access to the spirit, and can so imbitter it, as thereby to imbitter all enjoyments; as when the stomach is foul, whatever is eaten becomes acid in it. He hath made me drunken with wormwood — That is, so intoxicated me with the sense of my afflictions, that I know not what to say or do. He hath broken my teeth with gravel- stones — Hath mingled gravel with my bread, so that my teeth are broken with it, and what I eat is neither pleasant nor nourishing. He hath covered me with ashes — As mourners were wont to be; or, as some render הכפישׁני אפר, he hath laid me low, or made me wallow, in ashes, namely, because of great sorrow and grief. These expressions imply the height of misery; that he received no comfort or refreshment from any thing. I said, My strength, my hope is gone — I even began to despair of God’s mercy; remembering my affliction — Reflecting on all the miseries and hardships I had suffered. Without doubt it was his infirmity to think and speak thus, (Psalms 77:10,) for with God there is everlasting strength, and he is his people’s never-failing hope, whatever they may suspect to the contrary.

Verses 21-23
Lamentations 3:21-23. This I recall to my mind, &c. — Here the prophet begins to suggest motives of patience and consolation: as if he had said, I call to mind the following considerations, and thereupon I conceive hope and comfort. And surely they are such as afford a sufficient ground for trusting in God under the severest trials. It is of the Lord’s mercies that we are not consumed — It is not clear that this is the exact sense of the Hebrew, in which there is nothing for it is of. The LXX. translate the verse, τα ελεη κυριου, οτι ουκ εξελιπε με. The mercies of the Lord, because they have not left, or do not leave, me: that is, I rely on, and derive hope and consolation from, the mercies of the Lord, which still continue to prevent and follow me. Because his compassions fail not — ου συντελεσθησαν, are not finished, exhausted, or brought to an end. They are new every morning: great, &c. — Thy mercies are renewed to us every day, one following another; and thy faithfulness in performing them is as great as thy goodness in promising them. God’s mercy and truth, or fidelity, are usually joined together. Blaney connects these three verses thus: “This I revolve in my heart, therefore will I have hope; the mercies of Jehovah, that they are not exhausted, that they fail not; new are his compassions every morning; great is thy faithfulness.” According to our translation the prophet represents himself as calling to mind that, as a sinner, he deserved to be cut off, and delivered up to future punishment, and should certainly have been thus destroyed but for the mercies of God; while his people, for their sins, would have been so totally consumed that no remnant of them would have been left. “As, however, the Lord had mercifully spared him, and had not utterly destroyed them; as his compassions were plenteous and unfailing, and every morning renewed to him, in the continuance of his life, and many unmerited benefits; and as God had given many precious promises to Israel, and to every believer, and, in his great faithfulness, had always performed them to those who trusted in them; so he found there was yet encouragement to hope, and to exercise patience and repentance in expectation of returning comfort.” — Scott.

Verses 24-26
Lamentations 3:24-26. The Lord is my portion, saith my soul — An interest in the favour and love of God, and his presence with me, my heart tells me, is the best inheritance. And, possessing these, I have that which is sufficient to balance all my troubles, and make up all my losses. For, while portions on earth are empty and perishing things, God is an all-sufficient and durable portion, a portion for ever. Therefore will I hope in him — I will stay myself upon him, and encourage myself in him, when all other supports and encouragements fail me. Observe, reader, it is our duty and interest to make God the portion of our souls, and then to enjoy and take comfort in him as such, in the midst of afflictions and lamentations. The Lord is good unto them that wait for him — To them that patiently wait his time; when he shall judge it a proper season to afford them comfort and deliverance; and who, in the mean while, apply themselves to him by prayer and humiliation. It is good — It is our duty, and will be our unspeakable comfort and satisfaction; that a man should hope and quietly wait, &c. — To hope that it will come, though the difficulties that lie in the way of it seem insuperable; to wait till it does come, though it be long delayed; and while we wait to be quiet and silent, not quarrelling with God, or making ourselves uneasy, but acquiescing in the divine disposal.

Verses 27-30
Lamentations 3:27-30. It is good for a man that he bear the yoke in his youth — That he be inured betimes to bear those useful restraints which may give him a right sense of the duty which he owes to God, and the obedience he ought to pay to his laws. For the prophet’s expression is very applicable to the yoke of God’s commands; it is good for us to take that yoke upon us in our youth; we cannot begin too soon to be religious; it will make our duty the more acceptable to God, and easy to ourselves, if we engage in it when we are young. Here, however, the prophet seems to speak chiefly of the yoke of affliction; many have found it good to bear this yoke in their youth; it has made those humble, and serious, and spiritually minded, who otherwise would have been proud, unruly, and as a bullock unaccustomed to the yoke. If it be asked, when we bear this yoke so that it is really good for us to bear it? we have the answer in the following verses: 1st, When we are sedate and quiet under our afflictions; when we sit alone and keep silence; retire into privacy that we may converse with God, and commune with our own hearts, silencing all discontented, distrustful thoughts, and laying our hand upon our mouth, as Aaron, who, under a severe trial, held his peace. When those that are afflicted in their youth accommodate themselves to their afflictions, and study to answer God’s end in afflicting them, then they will find it good for them to bear it; for it yields the peaceable fruit of righteousness to them that are exercised thereby. 2d, When we are humble and patient under affliction; he gets good by the yoke, that not only lays his hand upon his mouth in token of submission to the will of God in the affliction, but puts his mouth in the dust in token of sorrow, shame, and self-loathing at the remembrance of sin, and as one perfectly reduced and reclaimed, and brought, as it were, to lick the dust, Psalms 72:9. And we must thus humble ourselves, if so be there may be hope. If there be any way to acquire and secure a good hope under our afflictions, as, blessed be God, there is, it is this way, and while we look for it we must own ourselves utterly unworthy of Lamentations 2:3 d, When we are meek and gentle toward those that are the instruments of our trouble, and manifest a forgiving spirit. He gets good by the yoke that gives his cheek to him that smiteth him, and rather turns the other cheek, than returns the second blow. He that can bear contempt and reproach, and not render railing for railing, and bitterness for bitterness; that when he is filled with reproach, keeps it to himself, and does not retort it upon them that filled him with it, but pours it out before the Lord, Psalms 123:4; he shall find it good to bear the yoke, and it shall turn to his spiritual advantage. The sum is, if tribulation work patience, that patience will work experience, and that experience a hope that maketh not ashamed.
Verses 31-33
Lamentations 3:31-33. The Lord will not cast off for ever — The truly penitent that put their trust in him, and sincerely desire and seek reconciliation with him: though he may for a time appear to estrange himself from them, yet he will certainly return to them. Though he cause grief — Though, as a prudent parent, he may see reason to chastise his people by affliction, yet as a kind and tender Father, who pitieth his children in misery, according to the multitude, the unspeakable greatness and abundance of his mercies, he will have compassion upon them. For he doth not afflict willingly — Hebrew, מלבו, from his heart, that is, of his own mere motion, without cause given him by the persons afflicted; or freely and with pleasure; nor grieve the children of men — Much less his own children. Hence judgment is called his strange work, and exercising mercy and loving-kindness his delight.

Verses 34-36
Lamentations 3:34-36. To crush under his feet, &c. — In these verses certain acts of tyranny, malice, and injustice are specified, in the practice of which men are prone to indulge themselves one toward another, but which the divine goodness is far from countenancing or approving by any similar conduct. By the prisoners of the earth, or of the land, as the words may be properly rendered, Blaney thinks are meant the poor insolvent debtors, whom their creditors among the Jews, as well as in other nations, were empowered to cast into prison, and to oblige to work out their debts; a power too often exerted with great rigour and inhumanity: see Isaiah 58:3; Matthew 18:30; Matthew 18:34. To turn aside the right of a man — To prevent his obtaining, or to deprive him of, his just rights; before the face of the Most High — In the presence of the just and holy God, and under his all-seeing eye, who takes particular notice of all acts of injustice, and will severely punish them. The word עליון, here used, undoubtedly often means the most high God, and is so understood here, both by the LXX. and the Vulgate. Many commentators, however, prefer the marginal reading, a superior, understanding thereby a magistrate. And Blaney thinks it cannot here mean God, because, “though a person may be made to suffer greatly by having his judgment turned aside, that is, by being calumniated and misrepresented before an earthly superior, yet all such malicious attempts must fail and come to nothing where God is the judge, who cannot be deceived or imposed upon.” This is certainly true: but it does not appear that the prophet referred to this circumstance, but rather to the effrontery and daring wickedness of those who could be guilty of such injustice, when they knew they were before the omnipresent God, and that his eye was upon them, thus, as it were, bidding him defiance. To subvert a man in his cause — That is, to prevent his having justice done him, in a law-suit or controversy, by any undue interference; as by bearing or suborning false witness, or exerting any kind of influence in opposition to truth and right: the Lord approveth not — Hebrew, לא ראה, seeth not: that is, hates such conduct, and turns away his face from it with abhorrence and disgust. Thus we read, Habakkuk 1:13, Thou art of purer eyes than to behold evil; and canst not look on iniquity. The general sense of the passage is, as God takes no pleasure in oppressing the poor and helpless, so neither will he suffer any men to escape unpunished that are guilty of such acts of injustice and cruelty, who never consider that all the wrongs they do are committed in the sight of the Supreme Judge of the world; and although for a time he thinks fit to prosper such oppressors, yet, in due time, he will call them to a severe account for their wickedness.

Verse 37-38
Lamentations 3:37-38. Who is he that saith — That commands an event to take place, or predicts that it shall take place, and it cometh to pass accordingly, when the Lord commandeth not? — Or who designs a thing, and brings his designs to effect, when the Lord is against him? “Haughty tyrants may boast of their power as if they were equal to Omnipotence itself; but still it is God’s prerogative to bring to pass whatever he pleases, without any let or impediment, only by speaking, or declaring his purpose, that the thing should be done, as he did at the beginning of the creation: see Psalms 33:7. And as he makes men the instruments of his vengeance when he sees fit, so he can restrain their cruelty whenever he pleases.” — Lowth. Out of the mouth of the Most High proceedeth not evil and good? — Do not calamities, as well as prosperous events, happen by God’s will and pleasure? The sum is: Nothing comes to pass in the world but by the disposal of the divine providence, which is directed by infinite wisdom, justice, and goodness. The inspired writer seems to be arguing himself and the people of God into a quiet submission to the divine will in their afflictions, from the consideration of the hand of God in them.

Verse 39
Lamentations 3:39. Wherefore, &c. — The prophet here seems to check and blame himself for the complaints he had made in the former part of the chapter, wherein he appeared to reflect upon God as unkind and severe. And from the doctrine of God’s sovereign and universal providence, which he had asserted in the last two verses, he draws this inference, Wherefore doth a living man complain? a man for the punishment of his sins? — No calamity or trouble befalls us, but what is the due reward of our sins; and is designed as a chastisement for them, in order to our purification and amendment, or for the trial of our grace, and in order to the exercise and increase of it. If we view our afflictions in this light, it will prevent all murmuring and repining against the providence of God. We shall learn to be patient and resigned under his chastising hand, and even thankful that he condescends to correct and try us for our profit, and by preserving us alive in the body still gives us space for repentance. “There seems,” says Blaney, “to be a peculiar emphasis laid on the words חי, [living,] and גבר, [man,] in this passage. גבר is said to denote a man, because of his excellence and superiority over all other earthly beings. While a man therefore lives, and is possessed of those privileges of his nature, whatever he undergoes must be less than his sins have deserved, because death, which implies the loss of all those privileges, is the allotted wages of sin.” Mark well, reader, though we may pour out our complaints before God, we must never complain against or of God. How cogent are the reasons here suggested against such a conduct! We are men, let us herein show ourselves men. Shall a man complain? Shall a reasonable creature act contrary to all reason, and an immortal being forget or disregard his immortality? Shall he be so insensible of the value of the privileges of his nature, and of his obligations to God for them, as to abuse them to God’s dishonour, instead of using them to his glory? Shall he take upon him to censure or call in question the dispensations of infinite wisdom, justice, and goodness toward him, and act as if he thought he knew better than his Maker what is good for him? Shall a living man complain — a man who has a thousand times forfeited his life, with all the blessings of it, but to whom it is still continued, and with it many of its comforts, and particularly the means of attaining life everlasting — a hope, or a foundation whereon to build a hope, of felicity and glory for ever? A man for the punishment of his sins? A punishment infinitely less than his sins have deserved? and a punishment, or chastisement, rather, which the omniscient God knows to be absolutely necessary to bring him to repentance and reformation, if he will by any means whatever be brought thereto? Surely, reader, if we be suffering for our sins, instead of spending our time in complaining and repining, we ought to be employed in repenting and reforming, and, that we may have at least one evidence that God is reconciled to us, we should endeavour to reconcile ourselves to his holy and gracious will. Or, to consider the matter in another point of view: Are we punished for our sins? It is then our wisdom to submit, and kiss the rod; for if we still walk contrary to God, he will punish us still seven times more, for when he judgeth he will overcome; but if we accommodate ourselves to him, though we be chastened of the Lord, we shall not be condemned with the world.

Verse 40-41
Lamentations 3:40-41. Let us search and try our ways — This will be a more reasonable and profitable employment than that of complaining and murmuring against the providence of God. Let us search what our ways have been, and try whether they have been right and good or not. Let us examine our tempers, words, and works, and consider what they have been, whether agreeable or contrary to the holy will of God. Let us try our ways, that by them we may try ourselves: for we are to judge of our state and character, not by our faint wishes, good intentions, transient resolutions, or even warm affections, but by our steps; and not by one particular step, but by our ways, our whole conduct; the ends we aim at, the rules we go by, and the agreeableness or contrariety of the temper of our minds, and the tenor of our lives to those ends and those rules. When we are in affliction it is peculiarly seasonable to consider our ways, (Haggai 1:5,) that what is amiss may be repented of, and amended for the future, and so we may answer the intention of the affliction. We are apt, in times of public calamity, to reflect upon other people’s ways, and lay blame upon them, whereas our business is to search and try our own ways: we have work enough to do at home; we must each of us say, What have I done? what have I contributed to the public distress? That we may each of us mend one, then we shall all be mended. And let us turn again to the Lord — Namely, by a sincere conversion, even to him who is turned against us, and from whom we have turned; to him let us turn by repentance, reformation, and faith, as to our owner and ruler. This particular must accompany the former, and be the fruit of it; therefore we must search and try our ways, that we may turn from the evil of them to God; this was the method David took, who says, Psalms 119:59, I thought on my ways, and turned my feet into thy testimonies. Let us lift up our heart, &c. — Let us apply ourselves unto God by prayer, without which we shall attempt in vain to take the preceding advice. Without supernatural light from him we shall search and try our ways to little purpose: we shall still remain unacquainted with ourselves, and shall pass a false judgment on our character and conduct; and without his renewing grace we shall not be turned to him effectually. Now for these blessings we must make application to him in fervent prayer, lifting up our hearts with our hands, and pouring out our souls with our words, in confident expectation of receiving what we ask.

Verses 42-47
Lamentations 3:42-47. We have transgressed, &c. — Here the prophet shows what will be the effect of a proper searching and trying of our ways; we shall be convinced of our sinfulness and guilt: and he here teaches us that confession of sin must accompany petition for the pardon of it. For he that would find mercy must confess as well as forsake his sins, Proverbs 28:13; 1 John 1:9. Thou hast not pardoned — That is, as the expression seems here to mean, thou hast not removed the judgments brought upon us for our sins. Thou continuest to punish us according to the just desert of our transgressions. Thou hast covered with anger — Either, thou hast covered thyself with anger, hast covered thy face, so as not to look upon us to move thy pity; or, which is more probably the sense, thou hast covered, that is, overwhelmed, us with thy wrath. Thou hast slain, thou hast not pitied — Thou hast pursued us to a fatal ruin, without showing us any pity. Thou hast covered thyself, &c., that our prayer should not pass through — Whereas in our distress we had no other resource but to apply to thee for help, thou didst so hide thy face and withdraw thyself from us, that we could have no access to thee or intercourse with thee. The expression is metaphorical, and signifies no more than that God would not hear their prayers in their distress. Thou hast made us the offscouring, &c. — That is, thou hast made us extremely contemptible in the eyes of all nations, so that they value us no more than the sweepings of their houses, or the most vile refuse, or contemptible things imaginable. All our enemies have opened their mouths — That is, to mock, scoff, and reproach us. Fear and a snare is come upon us — That is, all manner of misery: see the margin.

Verses 48-51
Lamentations 3:48-51. Mine eye runneth down with rivers of water — In this and the three following verses the prophet shows that the misfortunes of his country constituted no small part of his personal affliction. Mine eye affecteth my heart — Hebrew, עוללה לנפשׁי, preys upon my soul, as the Vulgate renders the expression, that is, my grief wears out my health and strength; because of all the daughters of my city — On account of the sufferings of the inhabitants of my city.

Verses 52-58
Lamentations 3:52-58. Mine enemies chased me sore — “The prophet in this, and the following verses, describes his own sufferings, when his enemies seized him and put him into the dungeon, Jeremiah 37:16; Jeremiah 38:6. He compares them to a fowler in pursuit of a bird; so, saith he, they sought all opportunities to take an advantage against me, and to deprive me of my life and liberty: and this they did without any provocation given on my part. So the word חנם, without cause, signifies.” — Lowth. They have cut off my life — I was not only sequestered from all human society, like a dead man, but in apparent danger of losing my life in the dungeon. And their laying a stone upon the entrance of that dark pit resembled the burying me alive. Waters flowed over my head; then I said, &c. — When I sunk down into the mire in this dungeon, I despaired of my life, just as if I had been sinking over head in a river. I called upon thy name, O Lord — I had recourse to thee, O Jehovah, in my distress; out of the low dungeon — As Jonah out of the whale’s belly. Observe, reader, though we be cast into ever so low a dungeon of calamity and trouble, we may from thence find a way of access to God in the highest heavens. Thus the psalmist, Out of the depths have I cried unto thee, Psalms 130:1 . Hide not thine ear at my breathing, at my cry — So he terms his prayer. It was his breathing toward God, and after God. Prayer is the breath of the new man, drawing in the air of grace in petitions, and returning it in praises; it is both the evidence and maintenance of the spiritual life. Some read it, at my gasping; when I lay gasping for life, and ready to expire, and thought I was breathing my last, then thou tookest cognizance of my distressed case. Thou drewest near in the day that I called upon thee — That is, thou didst graciously assure me of thy presence with me, and didst give me to see thee nigh unto me, whereas I had thought thee to be at a distance from me. Thou saidst, Fear not — This was the language, 1st, of God’s prophets, preaching to them not to fear, Isaiah 41:10; Isaiah 41:13; Isaiah 2 d, of his providence, preventing those things which they were afraid of; and, 3d, of his grace, quieting their minds, and making them easy, by the witness of his Spirit with their spirits, that they were his people still, though in distress, and therefore ought not to fear. Thou hast pleaded the causes of my soul — That is, as it follows, Thou hast redeemed my life, hast rescued it out of the hands of those that would have taken it away, hast saved it when it was ready to be swallowed up; thou hast given me my life for a prey.

Verses 59-63
Lamentations 3:59-63. O Lord, thou hast seen my wrong — Here the prophet adverts to his present sufferings, and the ill usage he met with, concerning which he appeals to God; as if he had said, Thou hast seen that I have done no wrong at all, but that I suffer a great deal. He that knows all things knew, 1st, The malice they had against him; thou hast seen, says he, all their vengeance — How they desire to do me a mischief, as if it were by way of reprisal for some great injury I had done them. 2d, The designs and projects they had laid to do him a mischief. Thou hast seen, Lamentations 3:60, and again, Lamentations 3:61, Thou hast heard, all their imaginations against me, both their desires and their devices to ruin me; these, whether they show themselves in word or deed, are perfectly known to thee. 3d, The contempt and calumny wherewith they loaded him, all that they spoke slightly, and all that they spoke reproachfully of him. Thou hast heard their reproach, Lamentations 3:61; all the ill characters they give me, laying to my charge things that I know not, all the methods that they use to make me odious and contemptible, even the lips of those that rose up against me, Lamentations 3:62; the contumelious language they use whenever they speak of me. Behold, their sitting down, &c. — That is, Behold at all times, whether they sit down or rise up, I am made the subject of their merriment, and their laughing-stock.

Verses 64-66
Lamentations 3:64-66. Render to them a recompense, &c. — See note on Jeremiah 11:20. The verbs in these verses are not in the imperative mood, but all in the future tense, and certainly should have been so rendered, as indeed they are by the LXX., αποδωσεις αυτοις ανταποδομα κυριε — αποδωσεις αυτοις — και διας μου μοχθον. συ αυτους καταδιωξεις εν οργη, και εξαναλωσεις αυτους υποκατωθεν του ουρανου κυριε. Thou wilt render unto them a recompense, O Lord — Thou wilt render unto them the grief of my heart. Thou wilt persecute them in wrath, and destroy them from under the heaven, O Lord. Thus also the Vulgate, Blaney, and many others. 

04 Chapter 4 
Verse 1-2
Lamentations 4:1-2. How is the gold become dim — “How is the glory of the temple obscured! The sanctuary, which was overlaid with gold, (2 Chronicles 3:8,) now lies in ruins; and the stones of it are not distinguished from common rubbish. It is probable that the prophet, in these words, alluded to the priests, princes, and chief persons of the country, who, though they might have been compared to the pillars, or corner-stones of that sacred building, yet were now involved in the same common destruction with the meanest of the people. The precious sons of Zion, comparable to fine gold — Those that in honour and worth exceeded others as much as fine gold doth other metals, are now disgraced and set at naught.

Verses 3-5
Lamentations 4:3-5. Even the sea-monsters draw out the breast — The very dragons have drawn out the breast: so Blaney. Even these fierce and destructive animals are not so unnatural as to neglect the care of their young ones; whereas the women of Jerusalem have been reduced to that miserable necessity as to disregard their children, as the ostrich does her eggs. The tongue of the sucking child, &c. — Such was the scarcity of food, that the women had not nourishment sufficient to produce milk to enable them to give suck to their infants, and when the children begged for bread the parents had none to give them. They that did feed delicately embrace dunghills — Lie down on dunghills, and seek about them in hopes to pick up something to eat.

Verse 6
Lamentations 4:6. For the punishment, &c., is greater than the punishment of Sodom — The fate of Sodom was less deplorable than that of Jerusalem; for Sodom was destroyed in an instant; but Jerusalem endured a long siege, and suffered all the miseries of famine, sickness, and hostile arms. In Sodom all were destroyed together, and none left to mourn in bitterness of soul the sad loss of their dearest friends; in Jerusalem many survived to mourn the deplorable fate of their friends and country, and to suffer the ignominy and miseries of captivity. The original of the last clause, ידים לא חלו בה, is rendered by the LXX., και ουκ επονεσαν εν αυτη 

χειρας, they did not cause hands to labour, or be weary, in her: and by Blaney, nor were hands weakened in her.
Verses 7-9
Lamentations 4:7-9. Her Nazarites were purer than snow — It seems the word, נזיריה, ought not to be translated here Nazarites, or those who were separated by a vow to God; but princes, or chief men: so Waterland understands the word, as also Blaney, who renders it, her nobles. We find the same term applied to Joseph, as one separated, or distinguished in eminence and dignity above his brethren, Genesis 49:26 . By being purer than snow, and whiter than milk, seems to be intended the whiteness of their skin, or the fairness of their complexion; and by their being more ruddy in body than rubies, or brighter than pearls, as אדמו מפנינים, may be rendered, their high state of health may be meant. Their visage is blacker than a coal — The famine, and other hardships which they have endured, have altered their complexion, and made them look dry and withered. They that be slain with the sword are better, &c. — That is, their case is preferable to that of those slain with hunger; for these pine away, &c. — That is, they waste away and perish by slow degrees, and, before they quite expire, suffer great misery. Stricken through for want of the fruits of the field — Pierced with far more exquisite pain through want of sustenance, than if they had been run through with the sword.

Verse 10-11
Lamentations 4:10-11. The hands of the pitiful women have sodden their own children — The affection of a mother toward her children is the strongest of all natural affections, and yet the famine hath forced that tender sex to divest themselves of it, and to boil and eat their own children. Thus was the prophecy of Moses, Deuteronomy 28:53; Deuteronomy 28:57, most awfully fulfilled; where see the notes, and on chap. Lamentations 2:20. The Lord hath accomplished his fury, &c. — God’s anger hath effected an entire destruction, so as not to leave one stone upon another.

Verse 12
Lamentations 4:12. The kings of the earth, &c., would not have believed — “The city was so well fortified, and had been so often miraculously preserved by God from the attempts of its enemies, that it seemed incredible that it should at last fall into their hands.” — Lowth.

Verse 13
Lamentations 4:13. For the sins of her prophets, &c. — That is, of the false prophets, to whom the inhabitants of Jerusalem chiefly hearkened; and the iniquities of her priests — Who bore rule by their means, Jeremiah 5:31; and instead of discountenancing and reproving sin in the people, as was their indispensable duty, were themselves guilty of many flagrant acts of injustice, oppression, and violence; insomuch that, as is here attested, they even shed the blood of the just in the midst of Jerusalem, the holy city; that is, the blood of God’s prophets, and of those that adhered to them. The priests and false prophets were then the ringleaders in persecution, as in Christ’s time the chief priests and scribes were the men that incensed the people against him, who otherwise would have persisted in their hosannas. This was the sin which the Lord would not pardon, (2 Kings 24:4,) and which, above all others, brought utter destruction upon that city. Not that the people were innocent; no, while the prophets prophesied falsely, and the priests abused the power which their own office and the doctrine of these prophets gave them, the people loved to have it so, and it was, partly at least, to please many of them that the prophets and priests acted as they did. But the blame is chiefly laid upon them who should have taught the people better, should have reproved and admonished them, and told them what would be the end of such conduct: of the hands, therefore, of those watchmen who did not give them warning was their blood required. Indeed, the ecclesiastical men were the chief cause of both the first and last destruction of Jerusalem. And so they are of the destruction of most other places that come to ruin through their neglect of their duty, or their encouraging others in their wicked courses; which shows us both how great a blessing to a people a godly, conscientious ministry is, and how great an evil a ministry is which is otherwise.

Verses 14-16
Lamentations 4:14-16. They have wandered as blind men in the streets — They strayed from the paths of righteousness, and were blind to every thing that was good, but to do evil they were quick-sighted; they have polluted themselves with blood — The blood of the saints and servants of the Lord; so that men could not touch their garments — But they would be legally polluted; and there were so many of them, that a man could not walk in the streets but he must touch some of them. They cried unto them, Depart ye: it is unclean — Or, ye polluted, depart, &c. “When they fled to save their lives, they could find no safe retreat, but every body shunned and avoided them as polluted; and used the same words to express their abhorrence of this defilement of such persons, whose office it was to cleanse and purify others, as the lepers were by the law obliged to pronounce upon themselves, and cry, Unclean, unclean: see Leviticus 13:45. The bloody garments of the priests called to remembrance the innocent blood which had been shed by their means, (Lamentations 4:13,) when people saw their sin thus retaliated upon them.” — Lowth. They said among the heathen, They shall no more sojourn there — Even the heathen themselves looked upon them as polluted persons, unworthy of living in Judea, or attending on the worship of God in his temple. And they concluded that such impious wretches would never be restored to their native country, but would continue always vagabonds. The anger of the Lord hath divided them — “God, in his just displeasure, hath scattered and dispersed them into foreign countries, where no respect will be given to their characters.” This seems to be the language of their enemies, triumphing over them, as discerning that their God was provoked with them, and would have no more regard to them. And therefore these heathen no more respected the persons of their priests or elders, but considered them as peculiarly guilty, and deserving of their abhorrence and execration.

Verse 17
Lamentations 4:17. As for us, &c. — The prophet, after having digressed in the last five verses to make observation on the wickedness of those who had been the principal cause of the national ruin, here returns again to the lamentable description of the particulars. Our eyes as yet failed for our vain help — The help of the Egyptians, which they had expected in vain. In our watching we have watched — We have long waited with eager desire and expectation; for a nation that could not save us — For succours from a people who at last have wofully disappointed us.

Verses 18-20
Lamentations 4:18-20. They hunt our steps that we cannot go in our streets — The Chaldeans, employed in the siege, are so close upon us, that we cannot stir a foot, nor look out at our doors, nor walk safely in the streets. Our end is near — The end of our church and state; we are just at the brink of the ruin of both. Nay, our days are fulfilled, our end is come — We are utterly undone; a fatal, final period is put to all our comforts; the days of our prosperity are fulfilled, they are numbered and finished. Our persecutors are swifter than the eagles — God has brought upon us that judgment which he threatened by Moses, of bringing a nation against us as swift as the eagle flieth, Deuteronomy 28:49. Such were the horsemen of the Chaldean army. We could nowhere escape them, neither by fleeing to the mountains, nor by hiding ourselves in the valleys. The wilderness is in other places put for the lower, or pasture grounds. The breath of our nostrils, the anointed of the Lord, &c. — Our king, who was the very life of us; was taken in their pits — In those toils his enemies had laid for him. Some have supposed that the prophet speaks this of Josiah, but it seems more probable that Zedekiah is meant, and his being taken prisoner and led into captivity is here alluded to. Of whom we said, Under his shadow we shall live among the heathen — As long as he was safe, we had some hopes of being protected, and of preserving some face of government, although we were carried away into a foreign country. The protection a king affords his subjects is often, in Scripture, compared to the shelter of a great tree, which is a covert against storms and tempests: see Ezekiel 17:23; Ezekiel 31:6; Daniel 4:12.

Verse 21-22
Lamentations 4:21-22. Rejoice and be glad, O daughter of Edom — A sarcastical expression, as if the prophet had said, Rejoice while thou mayest, O Edom, over the calamities of the Jews; but thy joy shall not last long, for in a little time it shall come to thy turn to feel God’s afflicting hand; the cup of affliction shall pass unto thee: see Jeremiah 49:7, &c. The punishment of thine iniquity is accomplished, O daughter of Zion, &c. — It was usual for the prophets, when they denounced God’s judgments against any heathen nation, at the same time to give gracious promises to Israel; thereby importing that God would never cast off the Jewish people utterly, as he did other nations, but would in due time extend his mercy toward them. He — Namely, God; will no more carry thee away — Or, rather, suffer thee to be carried; into captivity — “These and such like expressions, if they be understood in a strict, literal sense, must relate to the final restoration of the Jews.” — Lowth. He will discover thy sins — He will manifest how great thine iniquities have been, by the remarkable judgments wherewith he will punish thee. 

05 Chapter 5 

Verses 1-6
Lamentations 5:1-6. Consider, and behold our reproach — Which we suffer from the heathen nations. Our inheritance is turned to strangers — Namely, to the Babylonians and others, to whom our lands are given. We are orphans and fatherless — All the chief men being carried away to Babylon, lest they should make any fresh attempts to shake off the Babylonish yoke, all that were left in Judea were poor people, destitute of almost every thing. We have drunk our water for money, &c. — When our country was in our own possession, we had free use of water and wood, both which we are now forced to buy. Our necks are under persecution — We are become slaves to our enemies, who make us labour incessantly. We have given the hand to the Egyptians, &c. — We have been obliged to stretch out our hands to the Egyptians and Assyrians for bread to support us. Whether the expression here used implies their begging it of them, or buying it with money, is not quite plain.

Verses 7-10
Lamentations 5:7-10. Our fathers have sinned, and are not — Death hath secured our fathers from these evils, though they had sinned; but the punishment they escaped, we suffer in the most grievous degree: see note on Jeremiah 31:29. The expression, is not, or, are not, is often used of those who are departed out of this world, Genesis 42:13. Servants have ruled over us — Servants to the great men among the Chaldeans, and other strangers, are become our masters, Nehemiah 5:15. We gat our bread with the peril of our lives, &c. — It was at the hazard of our lives that we brought in the grain out of the fields, on account of the robbers who infested the country. Blaney thinks that the prophet refers here to the incursions of the Arabian free-booters, who, he supposes, might not be improperly styled, the sword of the wilderness, to whose depredations the people, on account of their weak and helpless state, were continually exposed, while they followed their necessary business. Our skin was black like an oven — Famine and other hardships changed the very colour of our countenances.

Verses 12-16
Lamentations 5:12-16. Princes are hanged up by their hand — By the hand of their enemies. They took the young men to grind — To grind at the mill was the common employment of slaves, Exodus 11:5. The children fell under the wood — They made children turn the handle of the mill till they fell down through weariness: so some explain it with relation to the former part of the verse. But the expression may be understood of making them carry such heavy burdens of wood that they fainted under the load. The elders have ceased from the gate — The elders no more sit in the gates of the cities, to administer justice to every one, and keep things in order. The young men from their music — Those songs of mirth and joy which used to be heard in our nation are heard no longer. The joy of our heart is ceased — Since the enemy came in upon us like a flood, we have been strangers to all comfort. Our dance is turned into mourning — Instead of leaping for joy, as formerly, we sink and lie down in sorrow. This may refer especially to the joy of their solemn feasts: this was now turned into mourning, which was doubled on their festival days, in remembrance of their former delights and comforts. The crown is fallen from our head — At their feasts, at their marriages, and other seasons of festivity, they used to crown themselves with flowers. The prophet most probably alludes to this custom, as we may gather from the preceding verses. The general meaning is, “All our glory is at an end, together with the advantages of being thy people, and enjoying thy presence, by which we were distinguished from the rest of the world.” — Lowth.

Verse 17-18
Lamentations 5:17-18. For this our heart is faint — And sinks under the load of its own heaviness. Our eyes are dim — See on Lamentations 2:11. Our spirits fail us, and we are almost blind with weeping. Because of the mountain of Zion — The holy mountain, and the temple built upon it. Nothing lies with so heavy a load upon the spirits of good people, as that which threatens the ruin of religion, or weakens the interest thereof: and it is a mark of our possessing saving grace, if we can appeal to God that we are more concerned for his cause than for any temporal interests of our own. The Jews had polluted the mountain of Zion with their sins, and therefore God justly made it desolate; which he did to such a degree that the foxes walked upon it, as freely and commonly as they did in the woods. It is lamentable indeed when the mountain of Zion is made a portion for foxes, Psalms 63:10.

Verses 19-22
Lamentations 5:19-22. Thou, O Lord, remainest for ever — Though, for our sins, thou hast suffered these calamities to befall us, and our throne, through thy righteous providence, is thrown down; yet thou art still the same God that thou ever wast: thy power is not diminished, nor thy goodness abated. Thou still governest the world, and orderest all the events of it, and shalt rule it, and superintend its affairs, for ever and ever. Thou art, therefore, always able to help us, and art thou not as willing as able? Is it possible thou shouldest be unmindful of the promises which thou hast made to thy people? Our hope, therefore, is still in thee, unto whom we look for mercy and deliverance. Wherefore dost thou forget us, &c. — Wherefore dost thou act toward us, in the dispensations of thy providence, as if thou hadst forgotten us, and forsaken us, and that for a long time? Turn thou us unto thee, O Lord — Turn us unto thyself from our sins and idols, by a sincere repentance and thorough conversion; and we shall be turned — Effectually and lastingly turned to thee, so as to turn from thee no more. Renew our days as of old — Restore us to that happiness and prosperity which we formerly enjoyed. But thou hast utterly rejected us — Hebrew, כיאם מאס מאסתנו, which, it seems, should rather be rendered, For surely thou hast cast us off, &c., the prophet, in this verse, assigning the reason of the preceding application. For God’s having rejected his people, and expressed great indignation against them, was the cause and ground of their pleading with him, and praying thus earnestly to be restored to his favour and the enjoyment of their ancient privileges. The Jewish rabbins, because they would not have the book to conclude with the melancholy words of this verse, repeat after them the prayer of the preceding verse, namely, Turn thou us unto thee, &c., a prayer which we cannot too frequently, or too fervently, address to God, for ourselves and others. And surely the fervent zeal with which the prophet beseeches the Lord to have compassion on his people, should excite us, at all times, to pray earnestly to him, especially for the protection, safety, and prosperity of his church, and the supply of all its wants, whether it be exposed to persecutions and sufferings on the one hand, or the assaults of infidelity, impiety, and vice on the other. We may learn also, from this humble and earnest prayer of the prophet for the restoration of the Jewish nation, that, when God corrects us, and afflicts us, even with the greatest severity, we must not despond or restrain prayer before him, but have recourse to him by true repentance and faith, and implore his pardoning mercy and renewing grace, as the only way to obtain the light of his countenance, and a restoration to our former state of peace, tranquillity, and comfort. 

